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Romans 1:18-3:20
Today we continue our study of the book of Romans.  Over the last couple of weeks, we’ve been looking at the long section that begins in Chapter 1, verse 18 and continues through Chapter 3, verse 20.  In this section of the book, Paul makes the case about the fallen nature of man, beginning with the Gentiles (1:18 through 1:32), then the Jews (2:1 through 3:9), and then concluding with a summary (3:9 through 3:20).  
Last week we began to cover the second part of this section.  In this part of the book, Paul turns his attention to the Jews. Having demonstrated that the Greeks stand convicted and so require a Savior, He’s now going to demonstrate that the Jews also are in need of salvation by grace.  Let’s pick this up in Chapter 2, verse 1:
1You, therefore, have no excuse, you who pass judgment on someone else, for at whatever point you judge the other, you are condemning yourself, because you who pass judgment do the same things. 2Now we know that God's judgment against those who do such things is based on truth. 3So when you, a mere man, pass judgment on them and yet do the same things, do you think you will escape God's judgment? 4Or do you show contempt for the riches of his kindness, tolerance and patience, not realizing that God's kindness leads you toward repentance? 

The “You” referred to in verse 1 is a straw man:  a hypothetical, prototypical Jew.  Because Jews were God’s chosen people, the beneficiaries of his covenant promises to Abraham, and the custodians of God’s law, Jews tended to look down on and judge the Gentiles, “pass(ing) judgment on someone else.” In the next few verses, Paul is going to explain why the Jews are not in a position to judge.  

Paul’s rebuke to this hypothetical Jews is simple:  Don’t judge those around you who are doing wrong, because you aren’t innocent—you do “the same things!”  In essence, Paul is making the case that because “all have sinned and fall short of the glory of God,” no one is in a position to judge anyone else’s sin.  Further, Paul says, when one man passes judgment on another, he “condemns [himself].”  The idea here is that the very testimony given against others—“he did this and that” or “she did such and so”—implicates the accuser at the same time.  The fact that we can distinguish between good and evil behavior in others means that we know the difference between good and evil and that we are thus accountable for our own good and evil behavior.  

Further, Paul says, God will pass judgment on those who “pass judgment on them and yet do the same things.”  Why does it arouse God’s judgment when men judge other men?  Take various answers.  

· It is hypocritical:  we “do the same things,” so how can we judge other sinners?  

· It is ungrateful:  God has not judged us, but has shown us mercy, and in gratitude we should also show mercy to others.  As Paul says in verse 4, it “shows contempt for the riches of God’s kindness.”   

· It is presumptuous.  Paul says in verse 2 that “God's judgment against those who do such things is based on truth” and he says in verse 3, “So when you, a mere man, pass judgment…”  We don’t know enough to judge others—only God does.  
So how does this teaching apply to us?  Do we ever “pass judgment on someone else?”  Take various answers.  There is a strong tendency toward Pharisaical behavior in the evangelical community.  We tend to forget who we are—sinners saved by grace—and begin judging others who are still behaving as we once did (and still do, from time to time!). We say things like, “'God, I thank you that I am not like other men—robbers, evildoers, adulterers—or even like this tax collector.”  Can you think of specific examples?  Take various answers.  Other than the reasons we’ve already discussed, why should we not pass judgment on those who are lost?  Makes it impossible for us to reach them.  You won’t take the gospel to someone you have already condemned, and they won’t be able to receive it from you.
There are a couple of things that Paul is not saying here.  First, he is not saying that we should tolerate wicked behavior in the church.  Paul clearly mandates purity in the church, and the need to judge and discipline those who are corrupting the church, in 1 Corinthians.  Peter does the same in 2 Peter.  Paul must therefore be warning the Jewish believers not to pass judgment on those outside the church who are engaged in these behaviors.  

Second, he is not saying that there is no role for judgment in civil society.  Paul endorsed the judicial role of government, which requires judgment and conviction, and he expressly instructed Christians to be exemplary citizens of their countries.  So this passage does not prohibit a Christian from serving as a judge or on a jury, or from giving testimony that might result in the conviction of someone for some offense.

In verse 4, Paul says that the “riches of (God’s) kindness, tolerance and patience… leads you toward repentance.”  Remember that Paul is addressing here a prototypical Jew, and so his reference to God’s “kindness, tolerance and patience” is a reference to God’s treatment of the Jews over the centuries.  For the most part, God dealt gently with the Jews, always hoping that they would repent, turn away from their sin, and keep their covenant promises to him.  
However, this teaching also has applicability in our own lives.  Have you seen this in your life?  Have there been times when God has been tolerant and patient with you, and has shown you kindness even when you deserved judgment?  Anyone want to share an example?  Take various answers.  For me, I have always had a problem with anger.  God has patiently worked in me to give me peace based in trust for him, and has quietly convicted me of the sin of anger by allowing me to see the damage I have done I the lives of my family and others as a consequence of my fits of rage.  He is patiently working to turn me from an angry man into a joyful man.  
Paul continues on in verse 5:
5But because of your stubbornness and your unrepentant heart, you are storing up wrath against yourself for the day of God's wrath, when his righteous judgment will be revealed. 6God “will give to each person according to what he has done.” 7To those who by persistence in doing good seek glory, honor and immortality, he will give eternal life. 8But for those who are self-seeking and who reject the truth and follow evil, there will be wrath and anger. 9There will be trouble and distress for every human being who does evil: first for the Jew, then for the Gentile; 10but glory, honor and peace for everyone who does good: first for the Jew, then for the Gentile. 11For God does not show favoritism. 

Again, keep in mind that Paul is speaking here to his straw man—his hypothetical, prototypical Jew.  He says, because of your hard heart, instead of being led toward repentance by God’s patience, you are instead storing up wrath for yourself by persisting in your arrogance, judgment, and condemnation.   
When studying verses 7 through 11, it is important to remember that Paul is in the middle of a rhetorical debate with a hypothetical opponent.  When Paul says that “To those who by persistence in doing good seek glory, honor and immortality, he will give eternal life” and “But for those who are self-seeking and who reject the truth and follow evil, there will be wrath and anger” he isn’t making a claim for salvation by works contrary to the claims of the gospel.  Clearly that wouldn’t make sense—in just a few paragraphs he’s going to say unequivocally that “We maintain that a man is justified by faith apart from observing the law.”  So what is he saying?  What do you think?  Discuss.  It’s important to remember that he’s engaged in an argument with a hypothetical Jew who would believe that justification was the result of obeying the law.  And so he’s going to argue against that opponent by using that opponent’s own worldview: that God will judge and reward men according to their obedience to his Law—that God will “give to each person according to what he has done.”  According to this view, “There will be trouble and distress for every human being who does evil” but “glory, honor and peace for everyone who does good.”  And it doesn’t matter whether someone is a Jew or a Gentile:  the law applies equally to both, and disobedience to the law leads to condemnation for both, “for God does not show favoritism.”  
The problem is, of course, that no one who persists “in doing good;” ultimately no one who seeks “glory, honor and immortality;” and thus none will receive “glory, honor and peace.”  If such a person existed—a person who “by persistence in doing good [sought] glory, honor and immortality,” then he or she would receive “glory, honor and peace” on That Day.  But since no one does—since all of us, to some degree, “are self-seeking,” “ reject the truth,” “and follow evil,”—That Day promises “wrath and anger” and “trouble and distress.”

All of this becomes clearer as we read on:
12All who sin apart from the law will also perish apart from the law, and all who sin under the law will be judged by the law. 13For it is not those who hear the law who are righteous in God's sight, but it is those who obey the law who will be declared righteous. 14(Indeed, when Gentiles, who do not have the law, do by nature things required by the law, they are a law for themselves, even though they do not have the law, 15since they show that the requirements of the law are written on their hearts, their consciences also bearing witness, and their thoughts now accusing, now even defending them.) 16This will take place on the day when God will judge men's secrets through Jesus Christ, as my gospel declares.

What do you notice about verse 12?  Take various answers.  Notice that Paul only considers two of the four possible cases:  those who sin apart from the law and those who sin under the law.  What about the other two cases:  those who obey under the law, and those who obey apart from the law?  Why does Paul not mention those cases?  Because they are empty sets:  no one obeys, ether Jew or Gentile.   Paul narrows his focus because he knows that everyone falls into the first two categories.  

When Paul says, “All who sin apart from the law,” who is he speaking about?  The Gentiles.  When he says, “all who sin under the law,” who is he speaking about?  The Jews.  Paul is arguing here that the law applies both the Jews—who are “under the law” and to the Gentiles, who are “apart from the law.”  He’s arguing that all will be judged according to their obedience or disobedience to God’s law, and that all will be condemned by their disobedience.  

In verse 13, Paul twists the knife a bit.  He says, “For it is not those who hear the law who are righteous in God's sight, but it is those who obey the law who will be declared righteous.”  Who do you suppose he means when he says, “Those who hear the law?”  Jews.  When would Jews have heard the law?  From their parents.  In the synaguoges.  At their feasts.  As we said last week, Jews in Paul’s day (and today, to the extent they consider it) believed that they were saved by virtue of being sons of Abraham and by performing certain moral and religious deeds—that they earned God’s favor by keeping the law and following the traditions of the faith.  In essence, they believed that they were saved by virtue of being Jews.  Paul puts that idea to rest here, arguing that salvation for the Jew requires no merely hearing the law (as all would have) but actually obeying it. 

Once again, don’t be misled by Paul’s assertion in verse 13 that “those who obey the law who will be declared righteous.”  Paul isn’t laying out a doctrine of salvation by works.  He’s making the case, correctly, that if anyone did perfectly obey the law, he or she would be declared righteous; but since no one ever has or ever will, salvation through obedience to the law is moot point.

Next week we’ll pick up with verse 14.  See you then!
